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The Hieroeidetic Power of Esoteric Teachings: 
Alice A. Bailey and Global Consciousness  
Isobel Blackthorn 

Abstract 
his article explores the teachings of Theos-
ophist Alice A. Bailey in relation to their 

transformational or hieroeidetic power. I argue 
that a transformation towards global conscious-
ness involves a shift away from the divisive 
tendencies of our personalities and includes an 
embodiment of the core concepts of wholeness, 
inclusiveness and interconnectedness. Central 
to the Bailey teachings is the notion of initia-
tion, regarded here as a series of recognitions 
and as a metaphor for expanding awareness. It 
is argued that through engaging with and apply-
ing the teachings in daily life, the seeker may 
reach a threshold of awareness, beyond which 
global consciousness could be realized.  

Introduction 
t is clear to anyone familiar with the Bailey 
teachings that the corpus aims to contribute 

to a discourse of human and planetary better-
ment, yet how well do the texts serve their 
stated intention to reorient humanity towards a 
spiritually oriented life? Can the Bailey teach-
ings expand awareness? Do they in themselves 
contain hieroeidetic or transformational power? 
Above all, can they help foster global con-
sciousness? 

Alice Bailey is not alone in seeking change. One 
stream of contemporary thought found in a va-
riety of academic disciplines identifies the need 
for a new type of thinking oriented towards hu-
man and planetary betterment.1 Included in this 
stream may be found the articulation of the con-
cepts of inclusiveness, wholeness and intercon-
nectedness, concepts that have arisen in 
Transpersonal Psychology, Ecology and Social 
Ecology, Complexity Theory, and a stream of 
Futures Studies. These concepts are integral to 
global consciousness, loosely described by Ve-
ronica Boix Mansilla and Howard Gardner 
somewhat generally as “a mindful way of being 

in the world today.”2 These concepts are also 
central to the worldview of the Bailey teach-
ings.  

Concepts and Transformation 
hilosopher William James notes that all 
concepts have consequences by shaping the 

way we think and act.3 We use concepts as a 
lens through which to perceive reality, as an in-
terpretive, evaluative framework. In this sense, 
concepts have functional value in fostering hu-
man understanding. As meaning-makers, con-
cepts also inform the way we construct 
knowledge. They hold much beneath them ra-
ther like pegs on a washing line. Even as ab-
stractions, concepts have a concrete form, stabi-
lizing the continual flux of perception. As 
James highlights, our ability to conceptualize 
and our ability to perceive are intertwined in 
one seamless whole. In lived experience, a con-
tinual feedback loop of conception informing 
perception and perception informing concep-
tion occurs.   

Concepts may also obstruct or veil perception. 
When concepts are treated as fixed or immuta-
ble they create a sense of finitude, certainty and 
truth, denying the acceptance of, or even the 
possibility of alternative ways of conceptualiz-
ing. The concept of inclusiveness, for example, 
may be reduced to a dogmatic principle of in-
clusion,   manifesting   in   inflexible   bureaucratic 
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policy. In this fashion, global consciousness it-
self may become a fixed object and not lived 
experientially as a process of Being.  

The concept of inclusiveness is a moral precept 
and pertains to actions performed by people 
whose orientation is to include or embrace all. 
Inclusiveness is essentially dynamic love expe-
rienced subjectively in our hearts. It is the will 
to include. Wholeness or unity is the perception 
of the universal, recognized or perceived in any 
given particular. And interconnectedness refers 
to the way that all things are connected in the 
universe.4 While interconnectedness may be 
scientifically observed in disciplines including 
physics, biology and ecology, and inclusiveness 
and wholeness regarded as moral or spiritual 
precepts, all of these concepts also have their 
grounding in subjective experience and can be 
understood as they are embodied in experience, 
and all imply a prerequisite orientation, a way 
of perceiving the world.  

A transformation towards global consciousness 
involves a shift away from the attention we give 
to our knowledge about things, or to the con-
tents of knowing, including any concepts used 
to understand knowledge, and instead, steers us 
towards both wisdom, which takes experiential 
learning as its basis of knowing, and intuition, 
or the faculty of immediate holistic perception. 
A discourse of transforming consciousness 
needs to speak more forcefully about this 
change in orientation, as well as including the 
various expansions of consciousness that any of 
us may experience in our lives.  

Wisdom engages intuitive perception, and con-
cepts are valued in the way that they may serve 
this perception. A reorientation towards a way 
of perceiving grounded in the practice of wis-
dom (phronesis) construed in terms of global 
consciousness relies on our ability to perceive 
intuitively. Alice Bailey refers to intuition as 
synthetic understanding based upon the princi-
ple of universality.5 The intuition sees the uni-
versal in any particular and is fostering and fos-
tered by an openness to the unknown. Inclusive-
ness, wholeness and interconnectedness are 
concepts predicated upon intuitive knowing, it-
self contingent upon a developed imagination, 
one that visions.  

Any method or approach we can find to reorient 
ourselves individually and collectively towards 
this form of consciousness will be of enormous 
benefit to humanity and the planet. While by no 
means alone in this objective, the esotericism of 
Alice Bailey has a role to play in fostering this 
reorientation among Bailey students. This may 
be achieved through the transformational or hi-
eroeidetic power of the teachings themselves, 
along with the spiritual training offered in her 
Arcane School.6 As her students affirm, Alice 
Bailey places transforming consciousness at the 
fulcrum of the teachings.  
All esoteric teachings concern the notion of 
transformation, typified in the works of Al-
chemy. According to Professor of Religious 
Studies Arthur Versluis, esoteric knowledge 
carries initiatory or hieroeidetic power, able to 
foster a transformation of consciousness in the 
reader. For scholar of Western Esotericism Tom 
Cheetham, “transformation is an alchemical 
process: the very substance of things is the locus 
of the work, both container and content, and the 
goal is the transmutation of each being into a 
more subtle, more definite, more real state.”7 To 
access this transformational power it is not suf-
ficient to read about esotericism or gain an un-
derstanding of esoteric knowledge. It is imper-
ative that the teachings are allowed to do their 
work as lived experience. To explore this aspect 
of esotericism the reader must become a seeker 
and a student open to receiving the training of-
fered and embodying it as part of daily life.8 

The Alice Bailey Teachings 
lice A. Bailey (1880-1949) was a British 
aristocrat and evangelical Christian turned 

Theosophist who wrote a series of volumes in 
telepathic rapport with the Tibetan master 
Djwhal Khul, instructing her readership on the 
imminence of the New Age of Aquarius, which 
she believed would involve the reappearance of 
the Christ.9 Regarded as a second or even third 
generation Theosophist, Bailey established a 
number of organizations designed to further the 
ideas in the texts, including the Arcane School, 
an esoteric training school by correspondence 
still receiving students today. 
The metaphysical reality portrayed in the Bailey 
texts is abstruse. Somewhat in unison, Alice 
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Bailey and Djwhal Khul (DK) assert their core 
theosophically inspired postulates as founda-
tional truths, forming the integral ground upon 
which their version of esoteric knowledge is 
built. At root is an ontological commitment to a 
transcendent reality, including the existence of 
a solar Logos—a metaphoric description of God 
construed as a trinity manifesting out of the 
One, or Absolute Reality.  

Following in the theosophical tradition, the 
teachings then build a teleological argument for 
the evolution of consciousness, using a range of 
metaphors to explain how evolution proceeds. 
The pivotal motif in the cosmology is hierar-
chy, derived from a Neoplatonic interpretation 
of Aristotle’s idea of a continuum of creation. 
Bailey’s model of the human constitution, the 
seven rays, the spiritual path of transformational 
initiations, and notions of glamour are all based 
upon an ontological commitment to Platonic 
and Neoplatonic “truths.” These include the 
Platonic notion that appearance veils reality, 
and the Neoplatonic idea of emanationism.  

The Bailey texts do not deviate from these un-
derlying principles. Rather, the teachings are 
layered up with theosophically derived Eastern 
mystical teachings and a Christology involving 
the core Christian ethics of service and good-
will, and an emphasis on the reappearance of the 
Christ as the head of the spiritual hierarchy or 
masters of the wisdom. Although the result is 
somewhat cumbersome, the presentation is in-
ternally coherent and consistent, and firmly 
grounded in an esoteric ontology that conforms 
to Western esoteric thought.10  

Wholeness, Interconnected-
ness and Inclusiveness in the 

Bailey books 
lobal consciousness in Bailey’s scheme 
begins with the integration of the personal-

ity, with its mental, emotional and physical bod-
ies, and the soul. For Bailey, wholeness in-
volves a recognition of the divine Whole and is 
a characteristic of soul awareness in which unity 
is known. The ability to sense wholeness re-
quires illumination beyond the plane of the in-
tuition    and   manifests   at   an   advanced   stage   of  

growth towards a spiritual state of being.11 This 
spiritual state deals “with the integration of the 
personality and the soul, thus evoking the con-
sciousness of the Whole. When this is accom-
plished, group consciousness is added to self-
consciousness, and this is the second great step 
on the way to God-consciousness.”12  
Interconnectedness in Theosophy is understood 
in terms of hylozoism—pertaining to a living 
material universe—and has its foundation in 
consciousness. The way that our universe is in-
terconnected is depicted in an elaborate meta-
physical cosmology in Alice Bailey’s A Trea-
tise on Cosmic Fire, a dense, abstruse and 
highly detailed presentation of the interconnect-
edness of all existence from the single atom to 
the Solar Logos and beyond. Global conscious-
ness, for Bailey, involves a recognition of this 
hylozoistic reality. 
Inclusiveness is fundamental to the evolution of 
consciousness. As we evolve, so does our ca-
pacity to include.13 We move away from seeing 
ourselves as isolated units or personalities and 
develop a sense of soul and thence group con-
sciousness. It is the soul who becomes inclu-
sive. “This inclusiveness is the outstanding 
characteristic of the soul, or self, whether it is 
the soul of man, the sensitive nature of the cos-
mic Christ, or the anima mundi; the soul of the 
world.”14 As consciousness expands, so does an 
awareness of the whole of which the individual 
forms a part, and more and more of this whole 
is included in their individual consciousness.  

Transforming Consciousness 
Bailey-style 

ailey sought to universalize esoteric 
thought, placing it in the service of her own 

understanding of the principles of service and 
goodwill. Wholeness and interconnectedness 
form the bedrock of the teachings, and inclu-
siveness their moral imperative. The Bailey 
texts take the student on a long and deep psy-
chological journey, presenting and delineating a 
variety of esoteric concepts along with much 
advice and a stage model of the evolution of hu-
man consciousness which the reader is invited 
to apply to themselves in the hope that in so do-
ing, awareness and growth are fostered.   
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Bailey’s developmental stages are concerned 
with the evolving spiritual life construed in 
terms of the soul gaining ever-increasing con-
trol of the individual’s (and humanity’s) person-
ality. Such control slowly increases in magni-
tude and is marked by certain leaps made at key 
moments or jumps to another level. For Bailey, 
these jumps are initiations. Paradigm shift, turn-
ing point, transformation, transfiguration, re-
birth, baptism, epiphany, quantum leap and 
even spontaneous emergence all relate to the 
notion of initiation.  

Beyond the esoteric world, the notion of initia-
tion contributes to esotericism’s reputation as 
indicative of secret, elitist groups.15 Within eso-
tericism, initiation denotes a particular event of 
serious importance central to esoteric practice. 
Should esoteric texts carry transformational 
power, awakening higher degrees of conscious-
ness and perhaps enabling the reader to tread the 
spiritual path and pass through the initiations, 
then the reader achieves this transformation by 
internalizing and becoming what he or she 
reads.16  

For Bailey, initiation conveys an understanding 
in terms of universal turning points involving 
expansions of consciousness on the spiritual 
path of discipleship towards an ever-increasing 
realization of wholeness. These expansions of 
consciousness include the pre-existing aspects 
of the individual, along with a new, broader 
awareness of reality, a new way of being and a 
new sense of direction. The individual gains a 
renewed grasp of the Plan or Great Design and 
the personality becomes energetically changed 
and thus better able to fulfill new intentions:   

It [initiation] is first of all the entering into a 
new and wider dimensional world by the ex-
pansion of a man’s consciousness so that he 
can include and encompass that which he 
now excludes, and from which he normally 
separates himself in his thinking and acts. It 
is, secondly, the entering into man of those 
energies which are distinctive of the soul and 
of the soul alone, - the force of intelligent 
love and spiritual will.17  

Bailey makes it clear that expansions of con-
sciousness in themselves are not the same as an 
initiation. Rather, initiation is regarded by 

Bailey as the effect of the recognition of the ex-
pansion. Bailey explains that initiation embod-
ies a series of recognitions by the initiate, in-
cluding a retrospective recognition of the end of 
a cycle of happenings, the recognition or previ-
sion of the appearance of an eventual yet immi-
nent cycle, and the recognition or acceptance 
that an initiation has occurred.18 

Such recognition is founded on an inner reflec-
tive life, through which change or growth can 
occur. Change, valued as desirable, becomes 
contingent upon the faculty of recognition, itself 
contingent upon an inner reflective life. Whilst 
we may all experience growth and change in our 
lives without this meta-level of awareness, with 
regard to the spiritual unfolding of primary con-
cern in Bailey’s work this process of recogni-
tion is a necessary feature. 

In Bailey’s view, through initiation every indi-
vidual has the potential to go through the same 
types of expansions of consciousness. These in-
itiations are thought to mark the beginning of 
the end of human evolution and entry into the 
spiritual kingdom in which individual con-
sciousness expands to recognize, or intuit group 
or planetary consciousness. At this juncture, the 
evolution of consciousness has already pro-
gressed from the basic instincts of early hu-
mans, through the development of the intellect 
typified by average contemporary humanity, to 
the intuitive awareness and wholistic vision 
which, for Bailey, are attributes of the soul.   

The First Three Initiations of 
the Spiritual Path 

n her hierarchical presentation of the evolu-
tion of consciousness, Bailey identifies a se-

ries of nine initiations in her work. The first two 
are regarded as initiations of the threshold or 
preparatory initiations. The third refers to the 
first initiation in which the soul gains complete 
control of the personality and the individual en-
ters the spiritual kingdom. From there, each in-
itiation marks a more completely realized spir-
itual consciousness.  

The Bailey texts encourage students to ponder 
on whether they might be a candidate for initia-
tion and whether such an event has ever oc-
curred in their life. It is up to each individual to 
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decide how far they have evolved in conscious-
ness and determine their exact point of attain-
ment before they can know what the next step 
is, a step that must be consciously taken. In this 
fashion, the student becomes situated inside 
Bailey’s model of initiatory stages.  

An initiation is a blaze of illumination 
thrown upon the river of existence, and it is 
in the nature of a 
whole experience. 
There is not indefi-
niteness in it, and the 
initiate is never quite 
the same again in his 
consciousness.19  

The first initiation is de-
scribed as a birth into 
the spiritual life, when 
the very first glimmer-
ings of recognition of 
the light of the soul oc-
cur. Bailey writes, ‘that 
which has been slowly 
gestating in man comes 
at last to birth, and the 
Christ, or soul, is born 
consciously.’20 This can 
only take place, Bailey 
argues, once the person-
ality has become fully 
integrated. Bailey de-
scribes the qualities of an integrated personality 
as having the free use of the mind, so that the 
individual is able to focus attention upon their 
own aims, ambitions and personal fulfillment. 
This type of individual may display many tal-
ents, be extremely versatile, charming and at-
tractive. Bailey claims that “preparatory to this 
first initiation, there has always to be…the de-
nial of the lower self and the fervid acceptance 
by the personality of the loss of all the material 
factors which have held the soul a prisoner in 
the womb of time.”21  
The first initiation occurs to individuals in this 
cohort who choose to orient themselves to a 
more spiritual way of living. Attention is paid at 
this stage to the physical body and to healing as 
the aspirant attempts to overcome the inertia 
and stability of the personality and enter into the 

spiritual life beckoning through the Christ 
within. 

A student who believes they have experienced 
such an event is now challenged to ascertain 
whether they fit the next category, the initiate of 
the second degree. The second initiation deals 
with the emotional plane and the aspirant’s ef-
fort to gain control of the emotional body. Ac-

cording to Bailey, this is 
a very difficult stage 
when the inflowing en-
ergy of the soul intensi-
fies the emotional nature. 
An individual reaching 
this stage needs to be 
able to demonstrate the 
ability to be steady, be in 
command of or purify 
their emotions so that all 
that remains is aspiration 
and a “sensitive response 
to all forms of divine 
life.”22 Bailey goes on to 
state, “the initiatory pro-
cess between the first and 
the second initiations is 
for many the worst time 
of distress, difficulty, re-
alization of problems and 
the constant effort to 
‘clear himself.’”23  

Bailey likens the second initiation to the Bap-
tism of Christ, drawing upon Christ’s orienta-
tion to future service in teaching and healing 
that occurred after his baptism in the river Jor-
dan (at age thirty), and after the three tempta-
tions or tests of purity that took place in the wil-
derness. “The second initiation stands for the 
demonstrated control and consecration to divin-
ity of the desire nature, with its emotional reac-
tions and its potent ‘wish life.’”24 

The first two initiations are considered to be 
threshold initiations, each preparing the disciple 
for the initiate life that occurs once the third in-
itiation has been passed through. Bailey states 
that it is not always the case that the individual 
is aware of having passed through these first 
two     stages,    unlike    the     third      initiation,     which 

…“transformation is an al-
chemical process: the very 
substance of things is the locus 
of the work, both container 
and content, and the goal is the 
transmutation of each being 
into a more subtle, more defi-
nite, more real state.” To ac-
cess this transformational 
power it is not sufficient to 
read about esotericism or gain 
an understanding of esoteric 
knowledge. It is imperative 
that the teachings are allowed 
to do their work as a lived ex-
perience.
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might be regarded as the milestone in Bailey’s 
model. With the exception of A Treatise on Cos-
mic Fire, the Bailey texts were written for as-
pirants and disciples who are passing through 
the first or second initiations, in preparation for 
the third:  

Up to the third initiation, man has been oc-
cupied with the process of fusing soul and 
body into one unity. After the third initia-
tion…man is oriented towards and becomes 
occupied with, a further fusion in conscious-
ness, that of spirit-soul-body. I speak of a fu-
sion in consciousness. The unity is ever 
there, and man in evolution is really becom-
ing aware of that which already exists.25  

According to Bailey, the third initiation occurs 
on the mental plane in full waking conscious-
ness. The procedure involves an alignment of 
the concrete and abstract mind, and the creation 
of a direct channel for vision received by the 
“third eye” or eye of the soul, which temporarily 
turns inward towards the higher spiritual light. 
The objective of this initiation is the sudden in-
flow of spiritual energy. Bailey claims that the 
process flashes into being then fades out, leav-
ing a new and permanent spiritual and instinc-
tual trend towards spiritual perception and liv-
ingness; the third eye now receptive to light 
from the highest source, functioning like a lens 
for the reflection of light and for the attaining of 
the highest possible inner vision for the particu-
lar point in evolution reached.26 The keynote of 
this initiation is radiance and the initiate also 
displays detachment, endurance and power.27 
From this point, the disciple understands him or 
herself to be an initiate. 
The initiate, Bailey argues, is released into a 
particular vortex of force, sensitive to the en-
ergy of life, and must now learn methods of 
handling on a global scale, whatever the initiate 
has individually transcended, thus transmuting 
personal knowledge into wisdom.28 The initiate 
has dealt with his or her own personality and 
now must deal with the personality of humanity 
as a whole, in loving understanding and intelli-
gent service. Having begun to learn to see 
through illusion, the initiate is now able, in 
some degree at least, to intuitively register, in-
terpret and transmit wisdom. Inner reflection 

and outer service merge into a single life activ-
ity. Personal will and God’s will are fused in the 
life of the initiate who sees, not choice, but an 
inherent impulse to act in accordance with spir-
itual will, which initiates any needed activities 
without a personal need for reward.29  The hall-
marks of the initiate are lack of self-interest, hu-
mility, a balanced perspective and a dispassion-
ate attitude. Bailey uses the transfiguration of 
Christ as an exemplar of this stage, in which the 
divided self is finally healed, the higher self or 
soul able at last to control, in synthesis, the 
lower self or personality. Through the transfig-
uration, Christ “passed in His consciousness to 
the realm of inclusive realization, standing forth 
as the perfect expression of the uttermost possi-
bility to which humanity could aspire.”30  

This pinnacle of achievement leads the disciple 
into the initiate life. As progress is made 
through the following initiatory stages, a more 
rarified form of consciousness is said to de-
velop. “An initiate is essentially one whose 
sense of awareness is occupied with subjective 
contacts and impacts and is not predominantly 
preoccupied with the world of outer sense per-
ception.”31  

For Bailey, the initiate intuitively perceives 
ideas and expresses these ideas wisely. The ini-
tiate will recognize intuitively the wisdom em-
bedded in the ideas of inclusiveness, wholeness 
and interconnectedness. It is the practical appli-
cation of the wisdom contained within such 
ideas that is indicative of a spiritualized con-
sciousness, one reached through the lengthy 
process of reorientation described above, and 
not the conceptualization of these ideas in veils 
of language. 

The Process of Initiation
ailey describes the initiatory process in 
considerable technical detail, much of it 

highly abstract in flavor. Some of her ideas are 
encapsulated in the following quotations: 

Initiation has been defined as a ‘progressive 
sequence of directed energy impacts.’  These 
impacts are characterized by points of ten-
sion, and these lead inevitably to points of 
crisis.32 
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These points of tension (when consciously at-
tained) become the actuating energy which en-
ables the disciple to ‘stand in the light and in 
that light see greater Light; within that greater 
Light he knows and sees, grasps and absorbs 
that which has hitherto been dark and secret and 
unknown.’ This is initiation.33 

Periods of search, periods of pain, periods of 
detachment, periods of revelation producing 
points of fusion, points of tension and points 
of energy projection-such is the story of the 
Path of Initiation.34 

The points of crisis Bailey refers to involve de-
cisions of orientation or direction. Having de-
cided, the disciple stands at a point of tension 
—stress and strain—between the decision hav-
ing been made and the next step to be taken be-
coming clearer, influencing the individual’s at-
titude to the future. For Bailey, “a point of ten-
sion is, symbolically, a storehouse of power.”35 
“Energy is generated and held for future use. 
This point of tension is a static point of concen-
trated contemplation.”36 The individual under-
goes an intense interior preoccupation with the 
world of significances. When the work is done 
in the period of tension then there comes a point 
of emergence. This is an emergence from and 
an emergence into a new field of experience. 
Bailey argues that “there is no initiation possi-
ble without a preceding revelation, and yet each 
initiation leads to a subsequent revelation.”37 
For Bailey, the former is self-engendered, the 
latter conferred.   

Initiatory transitions are existential crises in-
volving a breakdown of theory, constructs and 
concepts which have lost their explanatory 
power in the face of a new problem or question. 
The revelation that is induced prior to an initia-
tion is created through the individual’s own in-
ner tension. Meaning is uncreated; the individ-
ual is no longer able to make sense of things in 
the face of the realization that current explana-
tions are no longer adequate. This unmeaning- 
making frees perception, the individual facing 
the unknown which is not yet conceptualized. 
There is an awareness that what was formerly 
conceptually adequate is no more so. This 
comes as a revelation, in the sense that suddenly 

we know it, we know or perceive that our con-
ceptual knowledge no longer serves us. 
The post-initiatory revelation referred to by 
Bailey relates to the entry into a new field of ex-
perience. The revelation speaks directly to the 
existential crisis, opening up the individual to 
new explanations, new ideas, a new body of 
knowledge, which in turn fosters a new way of 
understanding the world.    
As James highlights above, concepts and per-
ceptions form a dynamic system. In Bailey’s in-
itiatory transformation, first there is the empty-
ing by the individual of inadequate concepts. 
Then there is a pause, in which perception is 
drawn inwards, into the void or wilderness. The 
aspirant becomes aware of blackness, of mean-
inglessness, and desires light to see. The new 
revelation provides this light. All that is before 
the aspirant in the future and all that lies in the 
past can be redescribed in terms of the new rev-
elation. The aspirant sees things differently and 
interprets things differently. 
As has been widely acknowledged in a range of 
fields, including: Complexity Studies, Futures 
Studies, Social Ecology and Transpersonal Psy-
chology, for decades humanity has faced a ma-
jor turning point both in terms of how we per-
ceive the world and how we conceptualize it. In 
my view, this turning point involves an unfixing 
of our various relative positions and adherence 
to this or that ideology or model. It is a freeing- 
up process in which collectively, the embodi-
ment of a new spiritual way of knowing, or 
global consciousness, including the concepts of 
inclusiveness, wholeness and interconnected-
ness, is realized. Entering this new spiritual way 
of knowing, these concepts are no longer re-
garded as objects separate from the self. They 
are not merely analytical tools, used to write a 
treatise on how bad the world is because it does 
not measure up in the face of these new ideas. 
Rather, these concepts, along with global con-
sciousness, become lived experience, applied in 
daily life. 

The Dweller on the Threshold 
umanity appears a long way from such a 
state   of   being.   To  reach   it,   aspirants, H 
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individually and collectively, must first recog-
nize the goal and strive. Even aspiring to reori-
ent the personality towards soul consciousness 
is, according to Bailey, a struggle, depicted in 
her culminating metaphor of the divided self—
the Dweller on the Threshold and the Angel of 
the Presence. 
Despite the manner in which the initiations are 
presented in the texts, Bailey does not consider 
spiritual growth to be a linear progression. The 
unfolding of consciousness occurs with much 
overlapping, fusing and inter-relating, much 
like a spiral. Echoes of old patterns reemerge in 
the face of newer or more pressing matters at 
hand. These old patterns reemerge, to be re-
evaluated in terms of the new vision as the per-
sonality continues to be wrestled with, particu-
larly in the early stages after the initiatory pro-
cess has occurred. Inner chaos and turmoil may 
arise as the new spiritual energies flow through 
the individual. “Later ensues a period of synthe-
sis, of organized activity and of a fuller expres-
sion of divinity. But there remains for a long 
time the need for recognition of energy and its 
right use."38  
Bailey argues that when an aspirant reaches the 
initiatory stage of the spiritual path, they are 
confronted with a very powerful duality, the 
Dweller on the Threshold and the Angel of the 
Presence. The dweller and the angel are meta-
phors of the divided self. According to William 
James, this aspect of religious experience refers 
to the cleavage experienced when the individual 
identifies with, or perceives themselves, as the 
higher self or soul. The higher self then looks 
back at some wrongness in the individual’s 
lower self or personality. Such perception dis-
rupts personal equilibrium, resulting in much 
instability and chaos as the struggle to negate 
the lower self-proceeds. This struggle is seen as 
a prerequisite to pass through the doorway into 
the spiritual life. 
Bailey conceptualizes all aspects of an individ-
ual (or humanity) that stand in the way of spir-
itual progress beyond this stage as the Dweller. 
It is the personality that becomes the dweller, 
facing the soul, or Angel, when a certain thresh-
old of growth is reached:   

The dweller takes form when a re-orienta-
tion of man’s life has taken place con-
sciously and under soul impression.  The 
whole personality is then theoretically di-
rected towards liberation into service.  The 
problem is to make the theory and the aspi-
ration facts in experience.39  

And: 
The dweller in the body perceives wrongly: 
he interprets incorrectly that which is per-
ceived; he proceeds to identify himself with 
that which is not himself; he shifts his con-
sciousness into a realm of phenomena which 
engulfs him, deludes him and imprisons him 
until such time as he becomes restless and 
unhappy under the sense that something is 
wrong. Then he comes finally to the recog-
nition that he is not what he seems to be and 
that the phenomenal world of appearances is 
not identical with reality.40  

Through the metaphor of the dweller/angel the 
aspirant comes to a new understanding of the 
duality between soul and personality, sensing 
that this duality should be ended through a pro-
cess of unification or at-one-ment, thus reaching 
a culminating point along the path Bailey de-
scribes. In meditation, or sustained, focused 
concentration, the constant, fluid changefulness 
of the dweller is gradually overcome and the 
personality merges with the Angel or soul. All 
the conceptual dualities or pairs of opposites 
(good/bad, right/wrong) which are used by the 
personality to divide, categorize and analyze in 
the human quest for understanding, reach a cul-
mination in the dweller/angel. Here the illusory 
separation of self and other—which might 
crudely be expressed as me and my soul, over 
there, somewhere—is transcended. 
Awareness and acceptance of the dweller/angel 
dynamic is vital in meeting the challenges all 
those on the path of transforming consciousness 
face. It isn’t enough to assert the attainment of 
global consciousness as some sort of highwater 
mark and leave things there as if that was all 
there was to be done. The three defining con-
cepts of inclusiveness, wholeness and intercon-
nectedness alone belie the enormous complex-
ity and the challenges faced in terms of how this 
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new awareness is to be applied in the individ-
ual’s sphere of influence.  

Global consciousness, taken to embody an un-
derstanding of wholeness, inclusiveness and in-
terconnectedness, is not simply a state of being, 
an appreciation of all that is in a fresh, expan-
sive fashion. As Bailey’s body of work sug-
gests, global consciousness requires action, ap-
plication and practice in the service of humanity 
and the planet. It has a moral dimension, one 
that is duty bound, involving a life of personal 
sacrifice for the good of the whole.  

The Door of Perception 
o urgent is the need for global conscious-
ness in the Twenty-first century to meet the

demands and challenges of a rapidly globalized 
world, that it is not enough for individual seek-
ers to work hard to attain it, rather the state of 
awareness must be harnessed collectively in 
groups in an accelerated process. This was the 
reason behind Djwhal Khul’s experiment in 
group initiation depicted in Discipleship in the 
New Age Volume II, in which a group of twenty-
four students participated. An earlier group ex-
periment involving ten groups of nine partici-
pants aimed to work together to create and de-
stroy thoughtforms for the benefit of humanity 
in fields including education, politics and heal-
ing, along with a group dedicated to dispelling 
glamour. Ninety participants were sought and 
forty-two agreed. The results of this experiment 
can be found in Discipleship in the New Age 
Volume I and Glamour: A World Problem. To-
day, other groups exist that seek to follow the 
path set out in these volumes and help advance 
group work and, whether or not a stated aim, 
foster global consciousness.41  

There are numerous hurdles to attaining and 
maintaining global consciousness, as is evident 
in the numerous letters to disciples found in the 
Discipleship volumes above. One of these hur-
dles is adherence to any fixed view. This, para-
doxically, includes the very teachings adopted 
to attain that view. 

In a Door of Perception, Aldous Huxley de-
scribes a realization he had as “the miracle, mo-
ment by moment, of naked existence.”42 It is a 
point of recognition of the merging of 

consciousness and life. Perception through this 
door is a kind of awakening, in a sense becom-
ing more fully conscious. A student of the Bai-
ley teachings may arrive at this point through a 
process of filling themselves up with Bailey’s 
esoteric concepts, allowing themselves to relate 
to these concepts, observing the effects the 
teachings have on their understanding, and then, 
emptying themselves of these contents as fixed 
knowledge. While valuing the reorientation that 
the notion of initiation implies, this emptying is 
experienced as a rejection of any attachment 
formed. It is a process of both engagement and 
disengagement, or the interaction itself that fos-
ters a shift in perception, involving non-adher-
ence as absolute truth to the very body of teach-
ings used to reach this juncture.  

This practice of non-attachment is a precursor 
to the Via Negativa, or the path of negation of 
all subject-object divisions. Versluis identifies 
this path as the journey beyond the hieroeidetic 
or initiatory power of esoteric writing.43  

The duality of the inner and the outer is a key 
illusory division. The interconnected wholeness 
of reality includes the objective world perceived 
through the five senses and the subjective world 
perceived in imagination and intuition. Along 
the Via Negativa, this inner/outer duality is per-
ceived and experienced as a unity. Such experi-
ence is facilitated through the esoteric practice 
of correspondence. 

From an esoteric perspective, the practice of 
correspondence is a key device enabling the stu-
dent to progress along the spiritual path. Corre-
spondence is in part a process of symbolically 
matching like with like to seek congruity of 
meaning. This is the horizontal aspect of corre-
spondence. The act of seeking correspondence 
is also based upon the assumption that life is an 
interconnected whole, the universal perceived 
in the particular so that meanings of particular-
ity are transcended. This may be thought of as 
the vertical aspect of correspondence. Corre-
spondence as the vertical aspect relies upon im-
aginative perception and a grasp of symbolic 
meaning rather than reason and analysis. 
Through this method of correspondence, a sense 
of the universal within any particular is ac-
quired.  

S 
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In seeking to penetrate the deeper significance 
of our lives, astrologers are exemplars of the es-
oteric practice of correspondence. Schoener 
provides one example of this in his study of the 
history of astrology, “the properties of the an-
cient Babylonian life and 
light-giving god Shamash 
correspond to the proper-
ties of the sun.”44 In locat-
ing a planetary position 
against constellations and 
comparing it to some 
event or circumstance oc-
curring on our planet, as-
trologers generate evoca-
tive metaphors for reflec-
tion. Through the act of 
seeking correspondence 
based upon the premise of 
metaphysical intercon-
nectedness, the astrologer 
may invoke synchronic-
ity, where two causally independent chains of 
events intersect and carry the same meaning.45 
This seeking to know beneath the surface opens 
the student to the emergence of insights. Tran-
scendence through esoteric penetration allows 
the whole of a thing to generate meaning which 
is then intuitively grasped.  
Rather than practicing correspondence in order 
to make predictions in the mundane world, as-
trology can be harnessed to develop the intui-
tion, the ability to perceive wholeness, and of-
fers a tool on the pathway towards global con-
sciousness. The Bailey teachings aim to stretch 
the astrologer to her limits by presenting a new, 
soul-centered overlay on top of personality-cen-
tered astrological knowledge, not only introduc-
ing a new set of correspondences but teasing the 
student with all manner of cosmic abstractions 
to ponder on. The effect, as with other abstract 
treatises in the corpus, including A Treatise on 
Cosmic Fire, might be less to teach a set of met-
aphysical presentations and rules and more to 
foster a transformation of consciousness gained 
through the very effort involved in compre-
hending those presentations and rules. This 
transformative process involves perceiving 
wholeness and interconnectedness on a cosmic 
scale.  

Correspondence is a tool which, in its most rar-
efied sense, focuses the intention of the individ-
ual who wills their own intuitive perception into 
being, until with practice and over time the in-
tuition becomes eidetic. 

Eidetic intuition is a 
recognition of conscious-
ness meeting life, or in a 
phenomenological sense 
arriving at the Husserlian 
lifeworld (pre-scientific 
world). For Husserl, to 
touch the essence of the 
lifeworld we need eidetic 
intuition. Since esoteri-
cism is a direct idealiza-
tion of the lifeworld repre-
sented in all its intercon-
nectedness through corre-
spondence and analogy, 
penetrating such corre-

spondences—symbolically depicted alphanu-
merically in esoteric texts that affirm these con-
nections—takes the reader on a journey back to 
the lifeworld. Versluis identifies this as the via 
positiva, or path of affirmation.46 

Framed this way, global consciousness sits on 
the other side of a door of perception and in-
cludes both the via negativa and the via positiva. 

The bulk of humanity is situated fully in person-
ality consciousness. Those who grasp the con-
cept of global consciousness may or may not 
embody this spiritual state of awareness and 
will do so in varying degrees. The aspirant fluc-
tuates, forced to exist in the world of paradox as 
both personality and soul where irony abounds; 
an attachment to the idea of inclusiveness leads 
us to admonish someone else for not being in-
clusive, excluding them in the process. Within 
the Bailey community, so urgent is the felt need 
for global consciousness as the all-important 
2025 conclave of the Spiritual Hierarchy ap-
proaches that many are called upon to help fos-
ter its growth, since each individual striving to 
attain global consciousness contributes to its 
collective formation.47 

The door of perception expresses a simple no-
tion of  orientation  towards  the  little miracles  

So urgent is the need for 
global consciousness in the 
twenty-first century to meet 
the demands and challenges 
of a rapidly globalized world, 
that it is not enough for indi-
vidual seekers to work hard 
to attain it, rather the state of 
awareness must be har-
nessed collectively in groups 
in an accelerated process.



Summer 2020 

Copyright © The Esoteric Quarterly 55 

that we all are as active, conscious particulars 
conducting ourselves amidst the vast mysteri-
ous panoply of life. 

Transforming Consciousness: 
A Conclusion 

 student of the Bailey teachings may 
choose to carry a basket of esoteric 

knowledge informing their thoughts and ac-
tions. A student may take away a cultivated and 
refined esoteric way of knowing, and acquire a 
few tools to help foster intuitive perception. 
And a student may embrace the esoteric princi-
ple of transformation (or initiation) and gain a 
fresh sense of purpose and direction. From this 
place, which is no particular place, aspirants 
may strive to transcend the illusions created in 
and by language, by penetrating beneath the 
surface of things to access deeper meanings, 
motives and causes.  

The Bailey teachings foster the realization that 
how we perceive ourselves and our world af-
fects how we think about both in a special way. 
If we perceive ourselves as conscious, embod-
ied souls, rather than personalities, then the per-
ceptual flux we are subjected to is not simply 
gained through our five senses, but through our 
intuitive sense as well. The concepts that we use 
to perceive our world must then complement 
this perception. In global consciousness, the 
concepts of inclusiveness, wholeness and inter-
connectedness are paramount. They are not 
simply abstract ideas but a whole lived reality.  

By placing thinking before knowing, we may be 
putting our personalities before our souls. By 
placing intuitive knowing before conceptual 
thinking, we have accomplished a reorientation, 
we have opened ourselves to a transformation 
and all that remains is the task of remembering, 
or recognizing as Bailey argues, that this is so. 
This remembering is itself the embodiment of 
the new reflective state of being, one that, from 
a state of intuitive awareness of the essential in-
terconnected unity of all of life, functions to in-
clude, embrace, synthesize. The soul may be 
thought of as a metaphor for the state of being 
that is ours when we manage to reorient our-
selves. As conscious, embodied entities, we 
cannot separate ourselves from our 

personalities, our clusters of habitual thinking 
and feeling. But we can require of our personal-
ities, including our conceptual thoughts, that 
they serve our new state of being. To do this we 
also face the task of recognizing the difference 
between intuitive knowing and abstract think-
ing and choosing who we wish to be.  
To gain even a glimpse of global consciousness 
as depicted in the Bailey teachings, the aspirant 
first becomes cognizant of their own ability to 
embody wisdom (gained through experience) 
while concomitantly growing an awareness that 
human thinking is often taken for granted, tacit, 
conditioned and tied to the personality, with its 
mental, emotional and physical bodies. Such 
thinking is typically divisive, adversarial, re-
ductive, linear and deterministic, and seeks to 
separate rather than include. Such thinking frag-
ments humanity into competing, selfishly ori-
ented units. So ingrained in humanity is this 
thinking style that transcending it is ever partial, 
the seeker forced to walk a razor edge of perpet-
ual discernment. In the esoteric realm awash 
with abstruse metaphysics, seekers may form 
strong attachments to a body of knowledge and 
allow it to shape their thinking in a fashion that 
excludes other paths, other ways to construe re-
ality. This, too, blocks attainment of global con-
sciousness. In this sense, the Bailey teachings 
taken as a whole, represent the very thing they 
argue against in transforming consciousness, 
and the only way past this is to embrace the par-
adoxical nature of esotericism. To grow spiritu-
ally through following the Bailey books, the 
student embraces the presentation, yet the mo-
ment that presentation is regarded as unequivo-
cally true rather than a body of knowledge to see 
through, something is lost. To keep walking the 
path, at some point we need to loosen our grip 
on the map. 
Bailey’s esotericism offers highly specialized 
training aiming to foster the emergence of an 
advanced, intuitive, soulful way of knowing, 
one eventually expressed in global conscious-
ness. Bailey does not and cannot claim owner-
ship of the process of achieving this stage of 
awareness. There are many other pathways that 
achieve the same. For most of us, the goal of 
global consciousness, with its attributes of in-
terconnectedness, wholeness and inclusivity, is 

A
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out of reach. Yet recognizing the goal might 
bring it a little bit closer. 
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